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[Conference Proceedings of the 19th ISCB]  (09/11/2022,final version.) 
 

“Plenary Session” 
 

Hans-Martin Sass, Georgetown University, Germany/USA    
“New Dialogues of AI and AS” 
 
For millennia we humans have oriented ourselves by stories concerning Gods, angels, family and 
neighborhoods, now we have calculators for intelligent and safe counting and various new devises for 
enticing artificial sensuality. The future task of bioethics will be to consolidate peace and coexistence 
between AI (artificial intelligence) and AS (artificial sensuality) in new dialogues. 
 
Michael Cheng-tek Tai, Chungshan Medical University, Taiwan/Canada 
“The Future Becoming of Biomedical Ethics” 
 
 An attempt for an integrated bioethics through harmonzing different theories by adopting 
FritzJahr's bioethical imperative. 
 
 

“First Session” 
 

Tyler Lance Jaynes, Albany Medical College, USA  
“Bio-Virtual Ethics for Accelerating Globalization” 
 
  Under the premise that the field of bioethics refers to the “study of life, in general,” rather than 
the “study of life, in the context of the art or practice of medicine,” we can make the assertion 
that evaluative bioethical thought is key to intercultural mediation and co-existence. However, that is 
not to claim that current trends in bioethical dialogue are sufficient to drive forward transformative 
pushes for peace, co-habitation, and mutual understanding. After all, many of these frameworks 
entirely ignore any interactions that do not take place in a clinical setting, and therefore find little 
application in non-medical settings. With accelerations in quantum computation, extended reality 
technologies, and "smart" devices, conventional bioethical frameworks inevitably need to evolve—
albeit, not only oriented towards how these advances will impact physician-patient relationships. 
While there are some aspects of current bioethical trends that can be applied to emerging 
technologies, such as cases where device implantation and prosthesis integration are concerned, the 
reality remains that the bulk of one’s life (generally) is distinct from interaction with clinical 
settings and environments. Hence, producing a set of bioethical mores and values that are oriented to 
“life, in general,” while pushing for a move away from “life, in the context of the art or practice 
of medicine,” will be required to facilitate dialogues targeted towards peaceful co-existence. 
Utilizing the Capabilities Approach, as developed by Amartya Sen, this talk will display how an 
evolved bioethical framework can resolve bio-virtual issues that will inevitably (and currently do) 
exist and the impracticality of resolving these same issues using Beauchamp and Childress’ 
principlism. Examples will include issues of human-human, human-computer, and computer-
computer interactions in virtual environments, interoperability of implanted or integrated devices with  
“smart”environments, and considerations for evolving notions of individual identity as influenced 
by human engagement with new technologies and socialization trends.  
 
Yutaka Kato, Shiga University of Medical Science, Japan 
“Using alternative medicine approaches amidst the Covid-19 pandemic – the results of a database 
search of the literature ”  
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Abstract 
The novel coronavirus pandemic has posed a great threat. The gravity and urgency of the situation 

made some people to utilize or study traditional, complementary, and/or alternative medicine 
approaches/methods. To grasp the overview of these approaches during the pandemic, a database 
search was conducted. The search using the PubMed database yielded 542 results. Among the initial 
results, 447 articles were excluded as irrelevant based on the article title and 51 were excluded 
based on the content of the abstract. This presentation reports the results of the database search 
based on the included 44 articles and tries to shed some light on the questions regarding what have 
been researched as the above approaches, what have been the focus of the studies, what are the 
implications for ethically informed researches and practices, etc. 
 
Akira Kikukawa, Okayama Shoka University, Japan 
Keisuke Shishido, Okayama Shoka University, Japan  
“Treatment Preferences related to University Student Injuries” 

Preventing trauma in sports is extremely important for smooth competition.  
Judo has a higher frequency of traumatic injuries than other sports, and due to the nature of the 
sport it is presumed that many of the athletes are competing while disabled. Therefore, this study 
aims to clarify the actual situation regarding the occurrence of trauma and disability in university 
judo clubs, and to examine measures for the prevention of trauma and disability in university judo. 
 
 

“Second Session” 
 
Arif Hossain, Shahabuddin medical College Dhaka, Bangladesh 
Shamima Parvin Lasker, Shahabuddin medical College Dhaka, Bangladesh 
“The value of achieving peaceful death” 
 
Background:  

Death is the inextricably link with human existence. The last period of life is much different from 
the rest of life. In the last period of life we experience irreversible decay of bodily and mental 
capacities, pain and suffering and narrowing the consciousness . If we see death as an invisible but 
friendly companion of our life‘s journey, then we can learn to live rather than simply passing 
through it. This paper will discuss the meaning of good death for terminally it patience. The main 
purpose of this type of care is not repair of body or mind, but to provide support. Awareness among 
health care professionals and general population  about palliative treatment for the peaceful death 
is necessary. 
 
Yu Liling, Okayama University, China/Japan 
Mikiya Nakatsuka, Okayama University, Japan 
“Awareness survey on “Egg donation” among university students in Japan, China, South Korea, and 
Vietnam” 
 
Purpose:  

To clarify the knowledge and awareness of "egg donation" among university students in Japan, 
China, South Korea, and Vietnam regarding "egg donation", and to examine ethical and legal issues 
in the spread of egg donation. 
Subjects and method:  

An anonymous self-administered questionnaire survey was conducted, and the questionnaire was 
made in Japanese originally and then translated into Chinese, Korean, and Vietnamese. Two 
Chinese, two Korean, and two Vietnamese translators verified the consistency of the translated 
questionnaire and the original version to ensure the validity of the translated questionnaire. 
Period: October 2018 to March 2020. 

2,650 university students from Japan (1,000), China (700), South Korea (500), and Vietnam (450) 
were surveyed. In total, 1930 questionnaires were collected, in which 798 were from Japan, 646 
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from China, 246 from South Korea and 240 from Vietnam. 
Analysis method:  
IBM SPSS Statistics (ver.24.0) was used, mainly by χ2 test and univariate test. 
Results:  

Affirmation of egg donation because of congenital ovarian insufficiency is 78.7% in Japan, 47.1% 
in China, 70.0% in South Korea, and 78.9% in Vietnam, respectively.  Japan and Vietnam had 
significantly higher rates than China and South Korea (P<0.01). 
Affirmation of egg donation because of ovarian insufficiency caused by anticancer drugs is 71.4% 
in Japan, 46.8% in China, 62.0% in South Korea, and 67.4% in Vietnam, respectively.  Japan had 
a significantly higher rate than China, Vietnam, and South Korea (P<0.01). 
Affirmation of egg donation to women who grew old without finding a partner is 17.3% in Japan, 
35.7% in China, 7.2% in South Korea, and 30.8% in Vietnam, respectively.  China had a 
significantly higher rate than Japan, Vietnam, and South Korea (P<0.05).  
Affirmation of women devoted themselves to their work in their 20s and 30s and grew old is 15.9% 
in Japan, 26.0% in China, 9.3% in South Korea, and 20.3% in Vietnam, respectively.  China had a 
significantly higher rate than Japan, Vietnam, and South Korea (P<0.01). 
When we look at egg donation for LGBTQ couples, affirmation of egg donation to couple with 
Gender Identity Disorder (surrogate mother gives birth) is 45.2% in Japan, 30.5% in China, 25.3% 
in South Korea, 55.9% in Vietnam, respectively.  Vietnam had a significantly higher rate than 
Japan, China, and South Korea (P<0.01). 

Affirmation of egg donation to gay couples (surrogate mother gives birth) is 42.2% in Japan, 31.2% 
in China, 25.0% in South Korea, and 56.8% in Vietnam, respectively.  Vietnam had a significantly 
higher rate than Japan, China, and South Korea (P<0.01). 
When we look at egg donation based on eugenics, affirmation of egg donation to women who wished 
to get eggs from excellent (appearance, intelligence, etc.) women is 4.6% in Japan, 15.6% in China, 
3.8% in South Korea, and 8.8% in Vietnam, respectively.  China had a significantly higher rate 
than Japan, Vietnam, and South Korea (P<0.01). 
Conclusion: 

In this survey, students from Japan, China, Vietnam, and South Korea face various ethical 
challenges in egg donation.  In addition, many students from Japan, China, Vietnam, and South 
Korea thought it was necessary to legislate egg donation. 
In the future, it is necessary to discuss how to provide information to those who wish to donate 
eggs.  With the popularization of reproductive medicine such as egg donation, the priority of 
technology and the backwardness of people's knowledge and awareness was considered to be 
problematic. 
In this way, it was found that there were great differences in the degree of affirmation according to 
the reasons of egg donation and the conditions of aging.  Regarding the affirmation of various 
choices for having children, among 1) postmenopausal women, 2) homosexual couples, and 3) 
women who were born without a uterus, the Japanese answered "adopt a child" the most. The largest 
number of respondents in Vietnam answered ”give up having children”. 
Many students in the four countries hold a positive attitude towards egg donation with impaired 
ovarian function due to anti-cancer drug treatment. Japan was more positive than China, South 
Korea and Vietnam. 

The students in these four countries were not very positive about social reasons, such as not finding 
a partner or devoting themselves to work during their childbearing period.  China was more 
positive than Japan, South Korea and Vietnam. 
Regarding LGBTQ couples, transgender women and gay couples (surrogate mothers), Vietnam had 
higher recognition than Japan, China and South Korea. 
All four countries had low enthusiasm for donation based on eugenic ideology, that is, they hoped 
to get egg donation from excellent (such as good-looking and intelligent) women. Chinese 
acceptance of this was relatively higher than that of Japan, South Korea and Vietnam. 
 
Nader Ghotbi, Ritsumeikan Asia Pacific University, Iran/Japan 
“Moral awareness of college students regarding artificial intelligence” 
 



 4 

Abstract: 
To evaluate the moral awareness of college students regarding artificial intelligence (AI) systems, 

we’ve examined 467 surveys collected from 152 Japanese and 315 non-Japanese students in an 
international university in Japan. The students were asked to choose a most significant moral 
problem of AI applications in the future from a list of ten ethical issues and to write an essay about 
it. The results show that most of the students (n=269, 58%) considered unemployment to be the 
major ethical issue related to AI. The second largest group of students (n=54, 12%) was concerned 
with ethical issues related to emotional AI, including the impact of AI on human behavior and 
emotion, and robots’ rights and emotions. A relatively small number of students referred to the risk 
of social control by AI (6%), AI discrimination (6%), increasing inequality (5%), loss of privacy 
(4%), AI mistakes (3%), malicious AI (3%), and AI security breaches (3%). Calculation of the z 
score for two population proportions show that Japanese students were much less concerned about 
AI control of society (-3.1276, p <0.01) than non-Japanese students, but more concerned about 
discrimination (2.2757, p <0.05). Female students were less concerned about unemployment (-
2.6108, p <0.01) than males, but more concerned about discrimination (2.4333, p <0.05). The study 
concludes that the moral awareness of college students regarding AI technologies is quite limited 
and recommends including the ethics of AI in the curriculum. 
Keywords: Artificial Intelligence (AI), emotional AI (EAI), ethics of technology, Japanese students, 
moral awareness. 
 
 
 

“Third Session” 
 
Sanwar Siraj, University of Zurich, Switzerland 
“Family-Oriented Living Organ Transplantation in Bangladesh” 
 

The policy and practice of living donor organ transplantation in Bangladesh is family-oriented.  
This article specifically argues that if the government of Bangladesh revises the current biomedical 
policy robustly beyond relatives and allows strangers to donate organs legally, this will foster organ 
selling due to the poverty and corruption problems in Bangladesh. The family-oriented character of 
the living organ donation policy and practice is defensible and morally justifiable as it preserves 
common notions of the family unit and family bonding in Bangladesh. Maintaining the current 
living-related donor organ donation regulation and promoting cadaveric donation is the way forward 
as this protects against organ selling and increases access to organ transplantation. 
 
Motomu Shimoda, Kyoto Women's University, Japan 
“Ethical Considerations in Uterus Transplantation” 
 
  Uterus transplantation is implemented as a treatment option for women with uterine factor 
infertility, congenital or acquired. In 2000 the first case was reported in Saudi Arabia, followed by 
Turkey in 2011 and other countries, and the first successful delivery was reported in Sweden in 
2014. To date more than 100 cases have been conducted worldwide, with birth cases numbering 
more than 50. The Japan Medical Association established an examination committee for uterus 
transplantation for clinical practice from 2018. As a member of the committee I joined the 
discussion on the ethical, legal and social issues of uterus transplantation. 
  In this presentation I would like to give the ethical viewpoints to be considered regarding risk 
assessment of the donor, recipient and expected child, living donor or deceased (brain dead) donor, 
comparisons with surrogacy etc. 
 
Yukari Tsuruta, The International Coalition to End Transplant Abuse, UK 
“Do No Harm- International Movement on Human Rights Due Diligence”  
 

Global Rights Compliance, a legal firm specializing in international Human Rights, released their 
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report and guidance called “Do No Harm – Mitigating human rights risks when interacting with 
medical institutions & professionals in transplantation medicine” on 27th April 2022.  This is the 
world’s first legal advisory report and policy guidance on organ trafficking, forced organ harvesting 
and unethical organ transplantation, which have been serious concerns for people in modern days.  

Significance of “Do No Harm” is that it transfers the accountability from problems in an external 
nation to internal institutes and people that are involving with them. 

Background information on this report, definition of Human Rights Due Diligence in this context, 
three steps an institute should take, recent international developments will be introduced. 
 
 

“Symposium” 
 
Shunzo Majima, Tokyo Institute of Technology, Japan 
“Playing Devil’s Advocate: Arguing Moral (Im)permissibility of Russia’s Military Invasion against 
Ukraine” 
 

The purpose of this paper is to discuss whether Russia’s so-called ‘special military operation’ 
against Ukraine could morally be justified by reference to jus ad bellum principles of just war 
theory. This paper argues that the Russia’s launch of armed conflict cannot be justified because it 
does not satisfy the principles of just cause and last resort. According to the address by Vladimir 
Putin the President of Russia on February 24, 2022, Russia’s use of force is said to be justifiable 
because it aims at helping people in Donbass by ‘demilitarising and denazifying Ukraine’. This 
paper, however, argues that Russia’s invasion is an act of aggression and not morally permissible 
by reference to jus ad bellum; ‘denazifying Ukraine’ does not constitute just cause, which is limited 
to self-defence and third-party defence, and Russia’s use of force was not the last resort to solve the 
problems and troubles in Donbass and beyond. 
 
Hirotsugu Ohba, Kyoto University, Japan 
“Just War Theory for Ordinary People: Needs and Points” 
 

This paper critically examines traditional just war theory in order to provide a new and useful 
moral guideline for ordinary people who are not members of armed forces or combatants of other 
military organizations, often reside in foreign countries. Recent wars, such as the war in Ukraine, 
are often called hybrid wars epitomized in the so-called cyber warfare. Cyber technology is used 
for cyber-attacks and cyber-defense: for example, producing, disseminating and examining fake 
news, and much more. Its influence, impact and implications have become wider and greater in the 
battlefield; they often contribute to determining the success or failure of combats, military 
maneuvers, operations, and winning the war.  

These situations draw our attention to the newly-emerging aspect that ordinary people: for 
instance, students who are familiar with computer-hacking could easily participate in hostilities by 
using their expertise, if not physically but kinetically (i.e., by using cyber means). As the armed 
conflict in Ukraine has shown, ordinary people’s role in war has expanded from exerting indirect 
influence, such as mobilizing international public opinion, to taking part in warfare, such as 
intelligence support in the battlefield through social networking services and action in Anonymous 
the hacker group. 

How should these ordinary people judge the rightness of war?  Conventional war ethics and just 
war theory are built and based on the assumption that the subjects they deal with are collectivities 
or political communities, such as the states and armed groups, not individual persons. (The Tallinn 
Manual, which outlines the international law of cyber warfare, is also not straightforwardly 
applicable to the general public.)  

Traditional just war theory is of little help in the issue of ordinary people’s participation in war 
because the principles of legitimate authority and last resort are nothing to do with them. Therefore, 
it needs to be revised as a moral guide for ordinary people who participate in war on an ad hoc 
basis. Given this situation, this paper aims at providing a preparatory work for the constructing the 
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moral guideline for ordinary people who participate in hostilities while not formally joining the 
armed forces as combatants. 
 
M. Selvanayagam mariadoss, Loyola college, India 
Francis P Xavier, Loyola college, India 
“Universal peace building through effective implementation of  Environmental Ethics through 
positive thinking and effective action” 
 

Universal peace is the need of the hour as the entire world is undergoing tremendous pressure of  
economics meltdown due to COVID 19 pandemic; increasing threat between different countries due 
to monopoly of economic  competition; exploitation of vulnerable groups in the name of Religion, 
caste, creed and other sectorial issues. The gap between Haves and Havenot’s are increasing and   
more so now due to unprecedented economic disruption of the Covid-19 pandemic resulting in 
millions of people losing jobs, tens of thousands of factories downing the shutters and the economy 
sinking into a deep recessionary hole. Strategies based on justice for peace building is the need of 
hour based on the development of constructive personal, group, and political relationships across 
ethnic, religious, class, national, and racial boundaries. It aims to resolve injustice in nonviolent 
ways and to transform the structural conditions that generate deadly conflict. World peace is an idea 
of a world without violence, where nations try to work with each other. World peace could mean 
equal human rights, technology, free education for everyone, engineering, availability of medicine, 
diplomats and/or an end to all forms of fighting. In order to attain the Universal peace we need to 
practice the environmental ethics in all decision making process. It helps maintain ecological 
balance and provides a peaceful and beautiful living environment. Instead of polluting our 
environment, degrading our resources, and destroying our planet, environmental ethics leads 
humans to act accordingly for the welfare of all in our environment and nature. Hence, practicing 
and applying the Environmental Ethics is one of the way to bring world peace in the Universal 
world. This is a two stage process: i. Reconciliation with fellow human beings and ecology; and ii. 
Building a liveable home in our own environment. 
 
Uzzal Kumar Acharjee, University of Rajshahi, Bangladesh 
“Applications of Bioethical Principles and some Proposals for the Sustainable World Peace and 
Harmony” 
 
The world is now passing through tough situation due to enormous problems for which the real 
situation towards peace and humanity is at a stake. Especially ego-centrism, geopolitical crisis, and 
unhealthy competition of arms made the peace process complex. As a result world peace and 
harmony is turned into an endangered position. This is happening due to lack of understanding and 
practice of bioethical principles. In this study I proposed some multidisciplinary approaches which 
integrate with the naturalistic and altruistic bioethical principles towards the enhancement of 
human-centric values. This proposal emphasize on dialogue, establishment of more bioethical 
society. Applications of bioethical principles, and proposed integrated process may help to establish 
sustainable world peace.  
 
 

“Fourth Session” 
 
Minoru Miura, Jehovah's Witnesses, Japan           
Tetsuya Masamura, Balsam Law Office, Japan 
“Patient rights in Japan: Can Hospitals Deny Care to Patients who Refuse Blood Transfusion 
Therapy?” 
 

Access to healthcare is a basic human right, protected in Japan by Article 25 of the Constitution. 
The Medical Practitioner’s Act also obligates doctors to treat patients unless there are legitimate 
grounds to refuse so. Therefore, the ultimate question is: do the over 450 hospitals in Japan that 
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blanketly deny all treatment to Jehovah’s Witnesses, just for their refusal on blood transfusions, 
have legitimate justification to do so? Will this not constitute as religious discrimination, which 
Japan confirmed will strive to eliminate in its national report during the Universal Periodic Review 
of 2017? This 2-part presentation showcases the medical reasonableness of treating patients without 
blood, as well as the legal implications involved by hospitals restricting the choice of both doctor 
and patient in medical care. 
 
Toshihiro Ono, Chiba University, Japan 
“Should adult guardians in Japan exercise their right to consent to vaccination against COVID-19?” 
 

In Japan, the adult guardianship system is designed to support people with impaired judgment. An 
adult guardian has the right of comprehensive consent and the right of revocation, excluding the 
right of medical consent, for an adult ward who lacks the capacity to make decisions. On the other 
hand, according to Immunization Act and related laws, the adult guardian has the right to consent 
to immunizations.  

It is ethically problematic for an adult guardian to consent to a vaccination, which is a medical 
procedure, because, in principle, the patient's consent is required unless the patient is in a coma. I 
try to examine the background behind the granting of the right to consent to an adult guardian in 
Immunization Act, and examine the appropriateness of the adult guardians exercising the right. 
 
 

“Fifth Session” 
 
Hiroaki Nagano, Okinawa Central Hospital, Japan  
“Changing society's mindset by supportive communication and resilience building” 
 

With the advanced aging of the population and increased mortality, we are entering an era in which 
people suffering from a variety of ailments will be living in local communities. In the field, we are 
faced with a variety of unresolved struggles and unanswered questions. The types of suffering 
during the final stages of life, such as “feeling like you're not needed by anyone” and “wishing 
death would come sooner rather than being a burden on other people,” are unanswerable, and 
explanations of medical conditions and simple words of encouragement are not enough to put a 
smile on a person’s face. 

In recent years, “home visit care,” which provides support for people to live until the end of their 
lives in a community or facility where they have become accustomed to living, has been attracting 
a great deal of attention. Doctors and nurses visit patients in their homes or residential facilities to 
prescribe medications and provide care. In the field of in-home medical care, the spotlight is on the 
lives and livelihoods of patients so as to help them live peacefully in their community despite their 
illnesses. 

It will be impossible to survive the coming era of the advanced aging of the population and 
increased mortality if we rely solely on conventional “emergency medical services” and increasing 
the number of hospital beds. In order for home visit care to become widespread, there is an urgent 
need to build a resilient society where people are allowed to say “I am here,” no matter what illness 
they have, and to train people with a “hospice mindset” in which individual values are respected 
and people can be close to each other. 
What the authors emphasize, above all else, is dialogue. 
If emergency medicine= medical treatment that seeks answers, 
 then it could be said that home visit care = medical care with continuous dialogue. 
As a stepping stone to creating local communities through establishing such a mindset, the authors 
visit elementary and junior high schools all over the prefecture to give a lecture titled “Universal 
Hospice Mind for Developing an Unbreakable Spirit.” In the class lecture, the emphasis is not 
placed on giving advice to the person suffering, but on first “listening” carefully to their story and 
suffering. 

The authors also emphasize that suffering people are “at peace” with someone who understands 
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their suffering, which starts with building a relationship through empathetic listening. The goal is 
not to “understanding them” but for them to “feel understood”. 
We are also trying to expand the circle of support beyond the medical profession to the entire 
community by providing opportunities to raise the topic of dementia with residents at coffee shops 
in town, and introducing interpersonal support content for employees of businesses and firefighters. 

The authors believe that in-home medical care will naturally expand if there are more people in 
the community who can recognize each other's values and engage in dialogue across the boundaries 
of one's occupation and position in life. 
The authors hope to change society's mindset and help create a peaceful society where people can 
live with reassurance and say, “I'm glad I was born and it's okay for me to be here,” no matter what 
kind of illness they are suffering from. 
 
Anwarullah Bhuiyan, Jahangirnagar University, Bangladesh 
“Triage Protocol to Solve Ethical Dilemma in COVID-19 Medical Care” 
 
The present study aims to examining how triage protocol can be designed to deal with the COVID-19 

situation in Bangladesh reality?  
 
Masahiro Nakatsuka, Gifu Shotoku Gakuen University, Japan  
“Logic of science and justice under COVID-19” 
 

Under COVID-19, the failure of communications between different opinions, such as pro- and 
anti-vaccination, occurred and sometimes provoked radicalism. While there are questions to which 
follow-up survey and statistical analysis can give the answer, acceptability of the risk of viral 
infection and vaccination is a problem that cannot be solved simply through scientific processes. 
Indeed vaccination is a choice that human rights concern, however responsible citizens should 
understand the value and risk of any vaccine. It is an urgent issue how our society can achieve 
successful communications based on responsible citizens. 
 
 
 


